Nationalism, Cosmopolitism and Democracy. The
Problem of Ideology In Armenia.

Introduction.

Nationalism, cosmopolitism and democracy are very deep and serious ideologies to be
discussed. They have their specialties, specia outlines and forms, but as | am going to
show in thislittle essay, they have the same origin-the origin of egocentrism.

Besides showing the origin and the outlines of these three ideologies, | am going to try
to revalue them a hit, but just and only taking into consideration their historical
phenomena and meanings. | see the need of the latter, because, as | noticed, most of the
works about nationalism, cosmopolitism and democracy are written in connection with
the dark revolutions of the 18™ and 19" centuries, in connection with the bloody
struggle in the era of capitalistic interrelations’ birth. These eras have passed and the
ideologies need to be revalued from a new view, from new social interrelations and
aspects...

Each society has to consider these three ideologies from the view of their historical,
political, geographical, demographical and economic specialties. It should be mention
aswell, that nobody should leave behind the idea of liberality and legality.

In this little essay Armenian society and its inclinations are going to be presented, its
aspects and points are going to be criticized and conclusions are going to be made on
them.
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Any ideology comes from ideas, but the ideas express the human nature. That nature is
much egocentric. Thisisthe origin of al the three ideologies.

Nationalism.

When does nationalism appear and how does it express the egocentrism?

One will say that egocentrism is an individual one. This is right, and we just need to
add that the number of people who express the same egocentrism can make groups'.
This happens naturaly.

The case is that people living in a group feel a special identity with it. When they
realize, that they belong to the same profits (or to the same egocentric interests), the
society gets classes, or from other view, groups, that have different interests. When the
interests of groups express the same in majority,” and the division of the society into
groups of interests becomes harder (because they express the same in general), the
society can be regarded as a nationalistic society and its values-nationalistic.
Nationalism appearsin thisway.

The special outline of thisideology is expressed in the following as well.

The phenomenon spoken below happens during a long lasting term and in different
conditions and aspects. The fact of the last makes us realize, that the ideology must not
be valued from just one point, but it should be discussed differently.

It will take a long time to analyze all the aspects of nationalism and its phenomena;
moreover, the purpose of thiswork is not that.

When the members of that nationalistic society recognize their identity to that society,
they differ “we’ from “they” 3. Who are this “they”? Naturally “they” are out of “we”, so
they are out of the egocentrism of “we*. They are opponents and, from this view,
someone would find that opponents as enemies. It brings to xenophobia, chauvinism
and neofascism. Nationalism recognizes the “own” sort higher than the other onesin the
political power (and sometimes in all cases) in its country (territory). Moreover, the
imagined advantage can be expressed anywhere, where the egocentrism is able to be
expressed. From this point one can differ nationalism’s (as an idea) types. political
nationalism, economic nationalism, cultural nationalism, ideological nationalism or
religious nationalism et cetera.

If thisis agreat problem, how can the process of expression of the negative energy of
egocentrism be avoided? Thisis a question, which is very important for many countries,
especially for post Soviet countries and, especialy, for Russia®. Armenia has not got
this problem yet, maybe, because the foreigners among the Armenian habitants are very
few, or the capital of abroad has not rooted enough in Armenia yet.

! Interests express Egocentrism.

% This can be reached and naturally (when the union appears peacefully) and as a cause of struggle of the
classes.

3 Thisisthe origin of the citizenship aswell.

* | want to mention that we should not identify the interests with the phenomenon of egocentrism. The
case is that several people can express the same interests (for example to get the same job), but they can
not express the same egocentrical wish, because they do not identify themselves with the same group, or
(another argument) their competition (for example around the needed job) comes from their egos, but
each ego is opposite to the opponent’ s one. The idea of interest islarger.

> This proves most of the facts showing the increase of the crime in Russia based on national intolerance.
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To avoid this problem a social psychology should be taken under consideration.
People should not feel their egocentricity hearted: neither economically, nor morally
and nor in any other case!

When abstracting from the negative form of nationalism we can see that it has its
positive sides as well. Moreover some sides are important for such a little country as
Armenia, which is surrounded by states and nations too different from Armenians.

Let us bring some arguments. First of all nationalism is kind of mentality, “a particular
perspective or a style of thought®.” Moreover, we can talk about the ability of
nationalism to unite people, to socialize them in some special cultural way. In this case
Mr. R. Xurshudyan truly finds, that in Armenia “not a democratic, but a national
society should be created”.”

Here the aspects of legality, the need of justice and the rest can be eloquently
mentioned, but instead of it it's worth saying, that all that will be possible® if the ideas
given below are taken into consideration.

It can be added here as well, that the egocentrism determines the sovereignty of its
bearer, and the accumulation of egocentrism as a group (society, class et cetera)
determines that group’s sovereignty. Moreover “the theoretical sovereignty of the
people... by contrast, was an implication of the peopl€e' s uniqueness, its very being a
distinct people, because this was the meaning of the nation, and the nation was, by
definition, sovereign. The national principle was collectivistic; it reflected the collective
being. Collectivistic ideologies are inherently authoritarian, for, when the collectivity is
seen in unitary terms, it tends to assume the character of a collective individual
possessed of a single will, and someone is bound to be its interpreter...”” However, it is
the problem of the idea of sovereignty, then the idea of nationalism.

In this case the nation’s interpreter’ s egocentrism stands higher then the other’s (the
members of that nation) one, and as the egocentrism of the rest is hearted in this way,
society falls into collison. Any legal and libertarian government is impossible without
protection of social egocentrism.

Cosmopolitism.

After the “fangs’ of nationalistic ideology distressed the world, after the societies
were fallen into collision and under the enslavement of authoritarian, totalitarian and
fascistic governments'?, after the egocentrism was damaged, people had to realize and
revalue the expression of their ego. They wanted liberty, “that sweet word-liberty...”

If nationalism expresses a collectivized egocentrism, cosmopolitism displays a clear
individual one. I will argument this phenomenon in the following way.

If nationalism is based on the phenomenon of the identity with a group, cosmopolitism
negates the “limits’ of that group. Thisis understood from its ideas. Cosmopolitismisa
refusal of national sovereignty for the unity of the humanity (mankind); it is an ideology
of “global citizenship” ™. The negation of the limits of agroup isarefusa of any group

® Liah Greenfeld. Nationalism. Five Stones to Modernity. Harvard University. 2001.
" tuntpzneyw M. Upnh hwuwpwynipjwb qupgugdwl ninhGtpp, <wipwwbunwywb, phy
6(15) 2004. page 2.
8| speak about areal law (right) and order.
° Liah Greenfeld. Nationalism. Five Stones to Modernity. Harvard University. 2001.
19 The Soviet Union is the best example of the enslavement of not only people, but the nations as well.
" paese-aneeé feTaadi. TETA-TPANN TasacTaaied. T1Tiieaa. 2005. page 239.
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and, therefore, of any identity*?. The liberty from identity is aliberty from any cultural-
social values and norms: it’s a clear expression of egocentrism. The “global citizenship”
isjust an abstract idea, an utopic conception.

The development of this idea was possible only in display of liberal conception®?, the
ideas of which were used to acquit the cosmopolitic ideology.

| do not negate the great need of liberty, equality, the recognition of other human
beings as equal and free, and we must agree with the idea, that “a free man isin afree
country™*”, but we should mention that the liberty can exist in a country, but not in the
world without countries.

| find it important as well to observe the expression of egocentrism of cosmopolitism.

This expression is successfully presented in the work of afamous Russian Philosopher
Trubeckoy™. He compares European chauvinism with cosmopolitism and reveals, that,
for the European chauvinist, egocentrism is expressed in a way, when he finds his
nation (and national culture) higher from the rest, and the European cosmopolite
recognizes cosmopolitism as an European-wide cultural phenomenon. | just want to
develop his ideas and show why any cosmopolitan (not only an European one) pictures
the cosmopolitic world from his point of values and view (and, therefore, from the point
of his egocentrism). This fact is a reason of being socialized in some environment, and
the last is the greatest prove, that cosmopolitism is an unreal ideology (because any
cosmopolitan somehow express any cultural or sub cultural essence.

Moreover, the cosmopolitic form of expression of egocentrism is sometimes antisocial
and sometimes antinational. To argument these thoughts | would like to compose here
some views about problems, which, | think, can appear in the society.

First of all a phenomenon should be mentioned, that the bearer of cosmopolitic
ideology appears as an opponent to any national value and acts as an agent of
desocialization of the rest. Furthermore, we know, that when the society looses its
values a real problem appears-a problem of anomie (as it was understood by Emil
Durkheim™).

As Xudinyan G. finds the individuality, that has lost his nationa outline, by and by
looses his acting’s motivation, this mean that the collision of middle ring-the national
ego, brings to really catastrophic consequences'’.

The ideology of cosmopolitism acts against the social solidarity and solidity.
Sometimes it even appears as nihilism against the native country.

Its impossibility comes from the fact as well, that there are a lot of different nations
with very different level of development, with very different mentalities.

Can we and do we need to destroy every difference to make a cosmopolitic world?
That is a question that even the cosmopolitans will answer negatively...

12 Here appears just the identification with the world and humanity. But this identity is false, because no
real and concrete global values exist in the world.

3 However the extremist liberals “ignore cultural and national differences, or hope they will go away”
(Carl Schmitt).

" ReTa Agseinieeé. YOT ieassTa feTar—i
> 05048066Té T. N. AadTTa & +46Ta3+4no
1 Emil Durkheim. Suicide

Y luninhOywb Q. <wywaghwniginibp 21-nn nuipnid. Ugguihl pwhtpp b hwjwghunteywG
Owwuwnwybbpp dpgwygwihb Gnp dhowywypnid, dwu 1-h0, «21-nn nwp». #3 (5), 2004. page 33
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Demaocracy.

The commonwealth need not to be a
democracy or any form of government
but any independent community
managing to protect the property

of its people...

John Locke®®

As Carlyle rightly notices “whence comes it, this universal, big, black Democracy;
whither tends it; what is the meaning of it?’

When observing the books on political regimes, it was noticeable, that the idea of
democracy isthrougly impregnated by ideas of liberalism.

The idea of democracy has gone too far from its origin, which was bestly described by
Aristotle.

Democracy isapolitical practice associated with mob rule and disorder. It is atyranny
of demos based not on the law, but on demagogy, popularity and legitimacy.

Democracy appears as a dictature of a class, whose political power is opposed to the
power of asingle dictator, or is against the power of a group (oligarchy). This expresses
the egocentrism of democratic ideology, which is of aclass that has a majority—opposite
to the rest (minority). Democracy is the expression of demos’ egocentrism in political
power. It expresses the egocentrism of the large part of the population and it is just a
political ideology (comparing with nationalism and cosmopolitism). A fact should be
mentioned here that democracy (as a form of expression of egocentrism and as a
political form) is strongly connected with an economic basis.

The egocentric origin democracy has inherited from the idea of nationalism.

“The location of sovereignty within the people and the recognition of the modern
national idea, are at the same time the basic tenets of democracy. Democracy was born
with the sense of nationality. The two are inherently linked, and neither can be fully
understood apart from this connection... Originaly, nationalism developed as
democracy; where the conditions of such original development persisted, the identity
between the two was maintained. But as nationalism spread in different conditions and
the emphasis in the idea of the nation moved from the sovereign character to the
unigueness of the people, the origin equivalence between it and democratic principles
was lost.**”

During a long lasting historical period the ideology of democracy was changed a lot.
In the total this ideology left its previous origin and got attributes of liberalism and
became similar to state of law... From an antilegal form it became a legal one. And
nowadaysit is even situated against the idea of nationalism.

From the other point, as Kamatt notices it became a form of reconciliation of political
enemies, the best form of “reunion of what was separated” %°.

But it is purposed not to mix the democratic ideology with the rest. And this is not
occasional.

Democracy is a kind of state of law (état de droit) but not a unique form of its
expression, in general®. An idea should be added that any form of managing and

18 By interpretation “John Locke. Two Treatises of Government”. (Paul Edward Gottfried. After
Liberalism. Mass Democracy in the Managerial State. Chapter 1. page 6.).

19 iah Greenfeld. Nationalism. Five Stones to Modernity. Harvard University. 2001.

2 /£ EaT1a00. Ad1Tedaoe+antay 1efioedesandy. Talieé eioToe+aféeé OATTIAT. 5.1.5.
(http://almaty-liberta.boom.ru)

2 TaT4881 0 TAUIAé OATHES THAAA & ATHO0AASROAY; 6+4aTeé 48y aocTA. TTa Tau&é
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TOTOAMNTAA A. N. TAdR&AYToA. Ecaaoaeénoat TTDTA. TTiéaa. 2004. page 538.
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governing the society is acceptable, where the interests of majority are righteously
protected, where the society does not feel its egocentrism hearted and, therefore the
government is legitimate. Herein, the exceptional domination of the majority is not
propagated here: majority is meant not from the view of being against the minority, but
including the last and consulting their interests as well, as it is famously paraphrased in
one of the articles of democratic idea: the rule of majority and the rights of minority?...

The Problem of Ideology in Armenia.

To observe the society in Armenia several facts should be taken into consideration.
One will say, that TVs are usually considering Armenian society as a national one, or
sometimes according to some comparison with other countries (especially with
Azerbaijan and Turkey) that it has several cosmopolitical outlines. But almost all never
look at Armenian society as a democratic one. The problem is hidden, but, very
through. 1t should be mentioned here that the meanings and origins of the ideologies we
were speaking in this essay are not docile for rank-and-file members of Armenian
society. Nationalism is mixed with patriotism, cosmopolitism—with liberty and equality,
democracy-with liberal state, state of law or (which describes more concretely)-
legitimate state. Moreover, the tops understand democracy as demagogy®. This
“gneseological” problem should be understood by everyone and not only in Armenia.

L et us observe some phenomena thoroughly. The origin of Armenian parties should be
taken under attention, as well.

If we observe the ideological basis of Armenian parties, we will find the word
nationalistic in most of descriptions®. But nobody can show that they really act with
deep nationalistic outline.

Though, somebody finds Armenian society “cosmopolitic”, it is hardly true. Armenia
is anyway a traditional country and is situated geographically not in the best place to
express its cosmopolitism. Therefore it should be mentioned, that real deep nationalism
and cosmopolitism (with their extremistic outlines) are possible, in general, in large
countries. What about the ideology of democracy; thisideais dialed with severa really
important phenomena.

The discontent mentality in Armenian society is one of the poor facts of nowadays.
The expressions about corrupted government and the not righteous allocution with the
society and its members are heard everywhere in Armenia. People want liberty. Besides
that some thinkers find, that the democratic institutions do not work in Armenia. They
find, that Armenia has knitted into an oligarchy. It is even said that human rights are
violated. The pressis full of notifications, that the “law of the power works, but not the
power of law”. The democratic ideology feels decline.

The phenomena spoken here make society fall into collision. The egocentrism of
different strata of the society is hearted. Just everywhere ideas are heard, that the
government does not express the interests of the society (or its majority). The lega
mentality degradates.

2 ppeae-aneeé neTaadl. TE TA-TDANN TadacTaaied. 1Tfiéaa. 2005. page 141, 142.

% The ideas given here are written by taking under consideration the notices of scientists of Armenian
Institute of Philosophy and Sociological Explorationsin Y erevan, taken by author during a private
interview.

% qtynpg Mnnnuywl, Uwiunt Uuhpwnjwl. <wjwuinwih pwnwpwlwl YniuwygnipynibGbn
(StnGYwwnynipyntb L ybpiniénigynth 1991-1996pp.) Utuhpwn Qny. GpLlwb 1997.
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| do not want to propagate false ideas (that, which are very popular nowadays), either
negate, that Armeniais much developed in democracy. We have not bad laws and have
needed legal mechanisms to build a strong état de droit with democratic origin and
institutions (they exist legally and formally, but not really®), but a long time will pass
before we reach the aim. This is connected with the nature of the problem and its right
phraseol ogy.

In the opinion, that is composed here, the problem is not, that the political power does
not express the interests of the majority, but that the majority is not well expressed in
the political power, and so the egocentrism of the majority is not expressed enough in
the political power.

Thisis aproblem famous almost in every democratic country in their history.

In Armenia democracy has to be developed.

Another fact, that makes society be not content with the political power, is the
disorientation of the society by the different political parties® and that the press affects
negatively in some way by its notifications and estimations on the policy and
government.

All these facts reflect on the society, especially on its poor and middle strata.

As a result we have a society, which does not believe anyone, any political party, a
society with hearted interest, searching ways to express its egocentrical negativity.

This position is really dangerous. The disbelief and the distrust are the best conditions
for birth of such social facts, as absenteeism, political nihilism et cetera. Apart from this
we can see ripening hateful among the different social strata. In such conditions the
mentality degredates. No ideology is possible to be developed not negatively.

Conclusion.
(Democratic and Political Reconstruction)

To understand thoroughly the problem that is formulated in the previous article (the
majority is not well expressed in the political power), one should observe the core of the
society. That core is much economic.

If the rich are mostly presented in the government and if the political power mostly
belongs to them, the egocentrism of the rest (especially of the poor part) is "injured”. Its
bearers start to express their dissatisfaction against the rich. Though it is not yet popular
in the Armenian society, but if no action is prepared against it, arise of poor
consequences will be inescapable.

But how express the interests of the majority?

The best way is the direct expression: direct-not in the meaning of direct referendum,
but in the way, when each class is able to express the interests of its class (if the
problem isin expression of interests).

Some ideas, which may be considered very strange or "fantastic”, are going to be
presented below, for what it is asked not to be too critical.

| want to propose an artificial division of the society into social classes by counting
with something important (I should mention here, that here no class looses rights or gets
privileges. It isjust adivision, in order to organize the representation of different social
strata). The estimation of the property?’ of the society will be, of course, very difficult,

% The sociologists | have interviews with said this.

% The large number of partiesin Armenia preserves this.

%" Nowadays it seems impossible, because people are apt to hide their incomes. This phenomenon is
spread in Armenia. However it was possible before. Though the example of Ancient Greece and Rome
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because people will interfere it. But if we take under consideration the attributes
describing the strata (education, power, income and authority?®) and count with the fact,
that these attributes are intimately connected with each other, the idea of estimation and
division of the society into classes seems not so strange and far. The matter is, that if we
observe the society, we will find that each period of time identifies with some
determination describing the connection between the education, authority, power and
income of the people, and, therefore this periodization will bring us to age groups with
specia characteristics and outlines. From several characteristics we can reach to a
perfunctory description of economical ability of peoplein the society. Other social facts
can be taken under attention as well. In this way the society can be artificially and
formally divided into classes or strata of interests able to express their major interests.
An idea should be mentioned here, that in order to avoid the subordination of a class by
another, several mechanisms could be invented.

| want to bring several thoughts about them.

The classes should be open, in order to be able to preserve the peaceful displacement
of its members among the classes. This will make the buildings of classes strong and
will preserve the representation of the interests of the classes, but not the individual
interests instead of the ones of classes. A fact should be observed here, that the social
development of a person being (for example) in class A, changes his interests and
makes them alike to ones of (for example) B. So he should formally and really |eave the
class A and go to class B and express his "benefit” there. This gives the chance to make
people active in policy, as well.

The next thing that should be paid attention on is the following. Because the place
where it is mostly possible to express the social interests is the parliament, | think its
institutions should be developed. In particular, it should have two chambers: the lower
chamber should be organized by principle of classes, the higher—(for example) by
principle of territory. The parties will get voices in the higher chamber. The
juxtaposition of territorial and classificative principles will make the possibility of
territorial and socia representation of interests. Moreover, this will prevent the possible
antagonisms.

This structure will protect the institutions of classes from exploitation by each other or
parties. | cannot say who should get the primacy in the parliament—the higher or the
lower chambers, but | can notice that the primacy of the one makes the existence of the
other fictive. The democratic institutions should be developed and, maybe, new
institutions should be invented.

However, this is just a supposition (theory) but it can be observed and developed in
context with other ideas.

arethe best | think. (See history of Ancient Greek polices and Rome, especially the reforms of Solon,
Likurgus, Servius Tulius et cetera).
% U. b Ypwystayn. Unghninghw. 2wlquy-94. Gpbyw. 2004. page 114,
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